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[Recently, I wrote at the end of the column that I was advised to reply to someone that they should strive to accept upon themselves pnimiyus of Shabbos. In the feedback that I received, was the request if I can please explain what does pnimiyus haShabbos mean. 


In the final chapter of the Tanya [kuntres acharon] the Alter Rebbe speaks about the laws of Shabbos and states that they can be divided into two categories; the external dimension and the internal one. There he explains the external dimension of Shabbos, are the laws which instruct us to refrain from doing anything on Shabbos that the Torah defines as work. 


He continues, but the intent of this commandment is not solely that we should rest and not do any work; but more importantly,  it has a much deeper purpose; which is we should contemplate and realize why we are not doing work. And that is the pnimiyus of Shabbos; that each one of us should utilize this holy day to become closer to Hashem and ultimately to cleave to Him. This is accomplished by sanctifying the Shabbos through prayer and learning. That is called the internal dimension of Shabbos.


I will try to illustrate this through the following story.


One Shabbos morning in the 1920’s, Reb Chatsha Feigin, hy”d, who was both a mashpia in Tomchei Tmimim and one of the Frierdiker Rebbe’s personal gabbaiim, was walking to the shul in Rostov with a few other chassidim. On their way, they passed by a shoe repair store and were saddened and hurt to see that the Jewish owner, who had been a respected member of the community,  succumbed to the pressure of the Communists and had opened his store on Shabbos. 


They uttered a krechtz (sigh) as their thoughts turned to the fact that a Jew was now publically desecrating the Shabbos. What would be next? Would others chas v’sholom follow his example, as well as what is going to be the future of Judaism under this horrific regime? They noticed his painful expression and understood that he himself wasn’t proud of this act, but he was doing it because of the tremendous pressure that had been placed upon him. But hopefully they themselves and others would be able to withstand this pressure.


As soon as they arrived in the shul they all sat down to learn a maamar Chassidus as a way to prepare themselves for davening. As the time passed, more and more Jews came into the Shul. While many of them also began learning, some just sat around the table discussing various issues, waiting for davening to begin.


Reb Chatsha’s sudden cries startled everyone. They wondered, what had suddenly happened to him? What was causing him such excruciating pain? Rushing over to see what assistance he needed they asked, “What happened”?


Reb Chatsha sorrowfully replied, today in the morning, as we were walking to shul, we were pained when we saw a Jew desecrating the Shabbos. He opened his store. That is desecrating the external aspects of Shabbos, and that bothered us.


But now in shul I noticed a group of outstanding Jews engaged in, let’s say, idle talking. They are clearly desecrating the pnimiyus (internal aspect) of Shabbos. Yet no one is shocked or pained by this blatant desecration of the Shabbos publicly done by religious Jews!!??”


So pnimiyous of Shabbos is keeping the spirit of Shabbos on a much higher level, removing yourself from talking or even thinking about worldly matters..

‏‏
Reprinted from the May 17, 2018 email of Rabbi Avtzon, a veteran mechanech and the author of numerous books on the Lubavitcher Rebbeim and their chassidim. His newest one the biography of the Rebbe Maharash is now available. If you would like for him to speak or farbreng in your community, he can be contacted at avtzonbooks@gmail.com 

Rabbi Yisroel Reisman Begins New Lecture Series on Sefer Yechezkel

By Daniel Keren
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Hundreds of men and women took advantage of the recent Memorial Day legal holiday to enjoy a half-day Yarchei Kallah organized by Hakhel at the Agudath Israel of Madison. Hakhel is a Flatbush-based organization dedicated to promoting a greater awareness of Torah-true values in our community. Admission was free-of-charge.


The program began with a shiur by Rabbi Yisroel Reisman, Mora D’asra of the host shul who initiated a new series of lectures on Sefer Yechezkel, the Book of Ezekiel titled “V’at Ben Adam – The Most Unusal Navi.”


He began by explaining one of the reasons most Jews have not properly studied the Sefer and Navi Yechezkel is the problem of being intimidated by the first chapter that focuses on the very mystical Ma’aseh Merkava, a hard-to-understand vision of G-d in which Yechezkel as a Prophet uses challenging representations of chayos (angels resembling humans but with quadruple faces and wings, etc.)


One is challenged to confront the question of just what is the Book of Ezekiel about. Rabbi Reisman referred to the Gemara Tractate Bava Basra that declares the beginning of the Sefer refers to the peronious or challenges of Klal Yisroel in the period prior to Churban Bayis Rishon (the Destruction of the First Beis Hamikdosh or Holy Temple in Yerushalayim by the Babylonians.) The next pasukim discuss the punishments of the nations of the world from G-d for having harmed the Yidden.

Just Who was Yechezkel?


Just who was Yechezkel? He went into Golus, exile some 11 years before the Churban Bais Rishon. Nebuchadnezzar at that time had taken the best and the brightest of the Jewish nation – the talmidim hachamim (Torah scholars) and tzadikkim (righteous leaders) and brought them to Bavel. It was his idea to utilize the intelligence and skills of these best and the brightest to benefit his kingdom. 


At the time many of the Jews (both those initially exiled and those who remained in Eretz Yisroel, the Land of Israel) saw that action as a horrible catastrophe. Yet, Rabbi Reisman explained to the Hakhel audience that it was actually a tremendous chesed, kindness on the part of Hashem 


Hashem had planned it out so that these Jews [in the initial exile] would pave the way for the rest of the Jewish nation after the inevitable destruction of the Jewish kingdom and Beis Hamikdosh by establishing in advance of their arrival to Babylonia a chain of needed religious institutions including Torah academies that would ensure the survival of a demoralized nation.


Indeed some Jews were so demoralized by the Churban Bais Rishon and their exile as to wonder if perhaps Hashem had divorced His chosen people and were they still in such circumstances obligated to keep a faithful observance of the Torah anymore.

The Son of the “Disrespected” Yirmiyahu


According to one opinion of Chazal, our Sages of blessed memory, Yechezkel was the son of Yirmiyahu, Jeremiah. He is in the Book of Ezekiel called ben Buzi, the son of Buzi because most of Klal Yisroel disrespected (hence “Buzi” which is similar to mevazel or disgraced) his father.


A second opinion from the Gemara argues against his being the son of Yirmiyahu but was rather a student or disciple of the great Prophet. Jeremiah’s greatest disciple however was Baruch ben Neriah who actually wrote down the words of his master teacher when Yirmiyahu was imprisoned by the Jewish king who was angered by the Prophet’s prediction of destruction of the kingdom for having turned away from the proper observance of the Torah.


Baruch ben Neriah was like Jeremiah frequently despondent over the failure of the Jewish people to heed the warnings of his master’s prophecy. He also was disappointed over the fact that Hashem did not reveal navuah or prophecies to him. In contrast to Baruch ben Neriah’s dashed hopes to be a Navi, Yechezkel on the other hand did receive prophetic revelations from Hashem.


To explain why Baruch’s desire to be a Navi were seemingly frustrated and Yechezkel did succeed in becoming one of the last prophets in the Jewish nation, Rabbi Reisman told of how the great 19th Century Jewish thinker and Chassidic leader – Rav Tzadok Hakohen pointed out that it was the manner in which Ezekiel actually left Eretz Yisroel and began his galus, exile that was the answer.

Went into Exile with Simcha


While most of the other Jews who accompanied Yechezkel on that seemingly sad journey from the Holy Land to the confusion of exile life in Bavel, Yechezkel to the contrary went into exile with simcha, joy because he saw that it was a positive development insofar as Klal Yisroel would thereby gain a certain Aliyah or benefit in spirituality that had eluded the previous last generations in Eretz Yisroel immediately prior to the Churban Bais Rishon.


As a result of the groundwork that the first Jews exiled to Bavel 11 years before the destruction of the Holy Temple in Jerusalem were able to prepare, the ruchnius, spirituality of those Jews who followed in the final exile from the land were able to improve in Torah observance in a way that didn’t happen even with the dire warnings of Jeremiah’s prophecy of the doom that would occur if the Jews in Eretz Yisreol failed to do teshuvah, repent properly.


The fruits of that preparatory efforts in establish important Jewish institutions in Babylonia was that there were soon more tzadikkim in the first generations of the Bavel galus than there had been in Eretz Yisroel in the immediate generations prior to the Churban Bais Rishon and galus from the Promised Land. This transfer of most Jews to Bavel was the cause for the transformation of how Jews would now study Torah [predominantly by intensifying the learning of Gemorah or the Oral Torah as opposed to the previous emphasis on the Torah Bichsav or Written Torah.]


And this also resulted in a major transformation in the Jew’s avodah or spiritual service to G-d. Previously the primary divine service was by bringing karbonas or animal offerings to the Bais Hamikdosh. And many Naviim complained that the service without the proper kavanah or intentions was too easy or meaningless.

A Great Dedication to the Study of the Oral Torah


Now Rabbi Reisman said, the avodah became more directed to the study of the Torah, especially the more challenging and hence more satisfying Oral Torah and Gemora which would result in a more careful and thoughtful performance of the mitzvahs.


Sefer Yechezkel is a book of visions, many of which are complex and difficult to understand. Some are filled with numerous riddles. In a sense Yechezkel is the Navi of the golus. In our lives – whether we are talking about Klal Yisroel, the Jewish nation in general or the individual Jew in particular, the Ahron [the Ark containing the Luchos/Tablets] determined whether the Jews would be encamped in the Midbar, Wilderness of Sinai or be moving to a different location. When the Clouds that accompanied the Jews in the Midbar would rise, that would be a signal for the Leviim to pick up the Ahron and for the Jews to follow on the journeys determined by Hashem.


Even today, circumstances arise when one Jew or a Jewish community in general has to depart for a new destination [obviously determined by Hashem.] In such instances, our attitude, Rabbi Reisman said, should be as one who has a mission – a positive concept like that held by Yechezkel that Bavel [or whatever other location we have to go to] is going to be a better opportunity to serve Hakodesh Baruch Hu. And that should be our attitude whenever changes occur in our life [that we didn’t volunteer for.]


Wherever we go, we take and walk with a Sefer Torah, Torah scroll that symbolizes our commitment to not abandon our commitment to our mission in serving Hakodesh Baruch Hu.


Olam Hazeh [this world we currently live in] is a place of preparation. If you spend a few days cooking and preparing dishes for a chasanah, a wedding reception- and at the last moment you overturn all the tables; there will be nothing to eat. This is similar to one who after many years of loyally studying Torah and performing mitzvahs, towards the end of his life comes tragically to regret the good deeds he has accomplished and thereby retroactively lose out on all of the spiritual merits thathe had previously acquired. 

The Message of Yechezkel


Yechezkel’s message is that we should always stay on message and not forget our mission even when [seemingly unpleasant] coulouds arise and the Ahron travels to another [unwanted] location, as happened to the Prophet Ezekiel when he went into golus.

Reprinted from the June 8, 2018 edition of the Flatbush Jewish Journal.

A Blast from the Past
We Really Can Change!

By Rabbi Moshe Meir Weiss
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Recently, I gave a shiur on sholom bayis-marital harmony. A day later, I asked one of my friends who attended with his wife if he thought it was helpful.  He told me the following candid response. “Rabbi Weiss,” he said, “Everything you said is absolutely true and the practices you propose are ones that we should definitely follow.  However, after the lecture, I spoke with some of my buddies who also attended and we all said the same thing.  In our group of friends, each couple has been married for over thirty years and we’ve been doing things the same way for decades.  Does Rabbi Weiss really think that at our age we can start to make significant changes?”

I mulled over this reaction for a period of time and I came to the following conclusion.  The answer is a resounding “YES!”  Hashem expects the Torah personality to always be thinking about change.  This is why the Hebrew word for soul, neshamah, has the same letters as the word meshaneh, which means to change, for the very fulfillment of the soul in this world is to constantly change and better ourselves.  Hashem will not reward us for the raw materials that he granted us.  Rather, our reward will be for the improvements that we work on from what He has granted us.

However, my friend did raise an important point.  Normally as the saying goes, “You can’t teach an old dog new tricks.”  So, how does one successfully go about a career of change?  I believe a very secret ingredient for success in this objective is to develop the right retzonos, desires and will.  The Gemora, in Masechtas Makos, teaches us the following truth which is taught to us in the Torah, again in the Nevi’im, and yet once again in the Kesuvim.  Its teaching is, “Baderech she’adom rotzeh leileich bah molichin oso - In the way a person wants to go, he or she is led.”  This is an absolutely fundamental principle for we can make our own fate by sincerely wanting something.  For then, Hashem will give us Siyata d’Shmaya, the Divine assistance, to achieve our desire.  As the Gemora teaches us, “Habo litaheir m’sayin oso - One who wants to purify, Hashem will assist him.”  Or, as the Zohar teaches, “Ein dovor omeid bifnei harotzon - Nothing stands in the way of an honest desire.”

Unfortunately, most of us have only mundane and small dreams and desires.  They might range from a good steak to a good read, a better car or a promotion.  While there is nothing wrong with these things, we need to focus on spiritual hopes.  Let me list a few.  We should fervently desire that when we daven, we should be focused on Hashem and know what we are saying.  Similarly, we should desire to be able to be generous with our hard earned money for it is very tough to part with our money and share it with others.

Recently, I watched someone go over to a multi-millionaire to ask him for a handout.  While most of the people in the room were giving him dollar bills, this wealthy man handed him a one-dollar bill, asked him for change, and then took back three quarters.  At first I was amazed.  The man could have easily given him a hundred dollars if he wanted to.  But, to take back change from a dollar!?  Upon reflection, I realized that if a person isn’t schooled in the art of giving, his money is an extension of himself and every bit that he gives away is like a mini-amputation.  A person really has to want to invest in one’s own eternity by giving generously to charity.

We need to want to learn Torah every twelve hours of our life for, after all, “Techilas dino shel odom eino ela b’divrei Torah - The first matter a person will be judged about at the end of his days is over his Torah output.”  We must want to connect deeply with each of our children, and separately with each one, so that when they marry and leave us we shouldn’t feel that we failed them.  Finally, to answer my friend’s question, we must truly desire that our spouse should love us and the only way that we can truly achieve some adoring looks from him or her is if we constantly are giving and doing for them.

The Tzetel Koton teaches that to change one’s nature in any area, whether it is to learn to smile, to get up in the morning for prayers, or to hold back a sharp retort, is to practice the good trait or abstain from the bad one for forty consecutive days.  That changes a nature for we are taught, “Arboim yom leyitsiras havlad - It takes forty days to create an embryo.”  When it comes to change, forty is the magic number.  That’s why there are forty saah in a mikvah which transforms one from contamination to purity, the great flood which purified the world was for forty days and forty nights, Moshe Rabbeinu was on Har Sinai for 40 days and forty nights to receive the Torah which would change the world.

In the merit of our Torah study, may Hashem give us spiritual skill and stamina to constantly change and improve, and in that merit may we be blessed with long life, good health, and everything wonderful.

Reprinted from the April 16, 2015 website of Matzav.com

The Darkness of Physicality
By Rabbi Bentzion Shafier

Founder of TheShmuz.com
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“And Korach, son of Yizhar, son of Kehas, son of Levi, and Dasan and Aviram, sons of Eliav, together with Ohn, son of Peles, sons of Reuvain.” – Bamidbar 16:1


Korach was not chosen for a position as head of his shevet. He felt entitled to it, and his jealousy drove him to rebel against Moshe and HASHEM. Recognizing that he couldn’t stand alone, he gathered two hundred and fifty leaders of the nation, and they swore their allegiance to Korach and his cause. The plan was to depose Moshe as leader of the Jewish people, and in his stead appoint Korach. In the end, their rebellion failed, and every man, woman, and child was swallowed by the ground.


Of this group, only one man survived: Ohn, son of Peles. The Medrash explains that it was his wife who saved him. She said to him, “What do you gain from all of this? If Moshe wins, you are but a lackey. And if Korach wins you are still but a lackey.”
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Her logic penetrated his heart. “You are right,” he said, “but what can I do? I took an oath to remain loyal to the group. They will come tomorrow to get me, and I will be forced to join them.”


His wife said, “Listen to my advice. I will stand outside our tent and uncover my hair. These are all holy men. When they see a woman not properly attired, they will run away.”


She then gave him enough wine to drink till he fell asleep drunk, and she tied him to the bed. Early the next morning, she went outside, uncovered her hair, and waited. When the first members of Korach’s party came to bring Ohn to the demonstration, they saw a woman with her hair uncovered outside his tent. They immediately walked away. She remained there throughout the day. No man dared come to the tent. Then the time came for the standoff. When Korach’s men were standing together, they were swallowed up alive, but Ohn was not amongst them. This is a fulfillment of the verse, “A wise woman builds her house…” (Dos Zakainim)

How Could They Have Been So Foolish?

This Dos Zakainim is very difficult to understand. Korach’s group were men of great piety. The Torah calls them “leaders of the nation, men of reputation.” And here we see an example of how careful they were in regards to mitzvah observance. Even though Ohn played a pivotal role in their cause, the mere sight of a woman with her hair uncovered made them run away. So how could these great people do something so egregious as to rebel against HASHEM and His chosen representative?


The answer to this question can best be understood when we focus on the impossibility of free will.


When HASHEM took the neshama and put it into this world, it was to give man the opportunity to make himself into what he will be for eternity. The essence of our purpose here is to choose what is right and proper and to turn away from what is wrong and evil.


The problem, however, is that those options are set far apart and leave little choice. No thinking person would deliberately choose for himself a path of destruction. Every mitzvah helps us grow. Every sin damages us. HASHEM warned us to do this and not to do that because it is good for us and will benefit us for eternity. So how does man have free will? He will choose good and only good — because it’s so clearly in his best interest.


To allow for free will, HASHEM put the brilliant neshama into a body that clouds its vision and darkens its sight. The desires and inclinations of the body don’t remain separate from me. They are mixed into my very essence and play out in my conscious mind. When I open my eyes in the morning, it isn’t my body that wants to just lie there unmoving – I am lazy.  

At lunch, it isn’t my stomach that cries out for food – I am hungry. I am both the brilliant neshama and the base animal instinct.  And so, I want to live a life of meaning, and I want to live completely for the moment.  I want to be good, proper and noble, and I just don’t care. I want this and I want that. 

Which one is the real me? The answer is both. And I am constantly changing, constantly in flux. Because these desires come from within me, they also distort my vision. When I desire something, my vision can become so blinded that I can hotly pursue something damaging to me, and not only fail to see the danger involved, but even begin to see it as an ultimate good.

The Darkness of Physicality

The Mesillos Yesharim (Perek 4) explains this with a parable.


Imagine a man walking at night on an unlit country road. Because of the darkness, he is danger of tripping. There are, however, two types of hazards he faces. The first is that he won’t see the pit in front of him, and he will fall in without even realizing the peril. 

The second danger, however, is more severe. The darkness can fool him so that he sees an object, but mistakes it for something else. He may look at a pillar in the distance and see it as a man. Or he might see a man and mistake him for a pillar. This menace is more severe because even if he were to alert to the risk, he would ignore the warning signs because he sees with his own eyes that there is no danger.


Physicality is like the darkness of night. It blinds a person and doesn’t allow him to see the danger in front of him. There are two types of mistakes that it causes. The first is that it doesn’t allow him to see the hazard. He will continue on a path of life that is self-destructive, and he won’t even recognize where he is headed until he is too far down the road to change course. 

The second mistake, however, is far more dangerous. It is when man is so fooled by the darkness of physicality that he sees the good as if it were bad and the bad as if it were good. At this point, warning a man about the danger is useless. He sees it, but views it as something virtuous. And so, he will clutch to evil against all warnings and against all wisdom because in his blindness, it appears as good.

Korach and His Congregation

This seems to be the answer to Korach and his people. They were Torah scholars, and they were holy Jews. And yet, they were blind. Korach was blinded by jealousy. He then presented arguments and proofs to the two hundred and fifty men that Moshe was making up his own set of rules. He was dynamic and convincing. 

Once the group accepted Korach’s version of reality, they held fast to it. And then even the threat of a gruesome death didn’t faze them. It wasn’t that they didn’t see the danger. They did. But they saw it as scare tactic, a way of getting them to abandon that which they knew was right. So it didn’t matter how pious they were; they were now on a new holy mission to depose the power-hungry Moshe. And sometimes the truth is even worth dying for. The problem was that they had accepted falsehood as truth.


This concept is very applicable to us as we too are human, and we too must be ever aware of the danger of ideologies that justify that which is evil and self-destructive. The difficulty is that when we are caught up in them, we don’t recognize them for what they are.


A person’s convictions can drive him to greatness or bring him to the abyss — the only distinction being whether or not those convictions are correct. HASHEM wants us to succeed, and in every generation He provides Torah leaders to guide us. The only way that a person can know whether his ideologies are right is by consulting with the accepted Torah leaders of his time. When a person puts away his agenda and his bias and asks guidance on the Torah approach, HASHEM directs him to the truth.

Reprinted from this week’s website of TheShmuz.com This is an excerpt from the Shmuz on the Parsha book.

Living with the Times

The Differences among Jews 

Creates “True” National Unity
From the Talks of the Lubavitcher Rebbe

Rabbi Menachem Mendel Schneerson, Zt”l
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This week's Torah portion, Korach, tells about the controversy with Moses initiated by Korach and his followers. His argument went as follows: If every single Jew is a member of a holy nation, then no one person is greater than another. Why are you, Moses, entitled to special privileges? Jews can only stand united if absolutely equal rights are afforded to all, he claimed.

The Torah teaches that this claim--taken to its logical conclusion--leads to the opposite of unity, so much so that Korach's controversy with Moses became the yardstick by which all dissention among Jews is measured.


Moses alluded to this in his answer to Korach: "In the morning G-d will show who is His." Moses explained, according to the Midrash, that the same way that G-d has created natural divisions between night and day which complement each other and form a cohesive whole, so too has He created distinctions between different types of Jews, all for the sake of the unity of the Jewish people.


The world was created so that each creation has its own natural boundaries and limitations. These boundaries enhance the world's natural order and give it structure, for everything has its own particular purpose and function to perform. 
Unity among G-d's creatures is attained only when each one works within its own framework and fulfills its own role. Harmony is maintained only when we adhere to the Divine plan, interdependent, performing our different allotted tasks. If one creation tries to assume the role of another, the result is disharmony and dissonance.


The distinctions between Israelites, Levites and Kohanim (and even among priests themselves, between ordinary priests and the high priest) are not arbitrary. Each distinction reflects the type of soul given to each Jew, which correlates to his particular task in life and way of serving G-d. G-d desires that each of us fulfill our own unique mission in life, not that of our neighbor. True unity is only achieved when we respect the differences between us.


Each Jew is blessed with different strengths and qualities, and we are enjoined to pool these disparate resources together for the common good. Every Jew, whether Israelite, Levite or Kohen, is indispensable and is part of this greater whole.


The lesson we learn from Korach is also one which is applicable today. Some think the path to true unity and peace lies with breaking down barriers which exist between men and women, Jews and non-Jews, and different faiths and ideologies. The Torah, however, teaches us otherwise. It is only by maintaining and respecting inherent differences that we can achieve unity and true peace.

Reprinted from the Parshas Korach 5752/1992 edition of L’Chaim Weekly, a publication of the Lubavitch Youth Organization in Brooklyn, NY.
The Maharil, Zt”l




Grave of Yaakov ben Moshe Levi Moelin in Worms, Germany


Rav Yaakov Segal Moellin zatz'l ("Maharil") born 5125 (1365) - 21 Elul 5187 (1427.) Maharil (an acronym of Moreinu Harav Yaakov Levi) was the leading Ashkenazic authority of his day, particularly with regard to synagogue customs and rituals. (It is said that Maharil demanded complete adherence to custom, even down to the High Holiday melodies.) 

Many present day Ashkenazic customs are quoted by poskim (halachic authorities) in Maharil's name. Maharil was born in Mainz and led a yeshiva there, but he died in Worms. 

His best known student was Rav Yaakov Weil. Another student, Rav Zalman of St. Goar, was the author of the authoritative Minhagei Maharil ("Customs of the Maharil"). Maharil also left hundreds of halachic responsa.

Among the themes of the psalm "L'David Hashem ori" (which is recited every day during Elul) is that we should fear no one but G-d. Maharil discussed this idea in one of his responsa (She'eilot U'teshuvot Maharil No. 1; addressed to "My master, teacher, and mentor, my brother, my friend, the great tree, Rav Yekutiel Segal"):

The gemara says that one of the sages interpreted every occurrence in the Torah of the word "ET" (spelled in hebrew as Aleph Taf) (a word that has no translation or real meaning) as coming to include something. For example, the word "ET" in Sh'mot 20:12 ("Honor (ET) your father. . .") requires one to honor is older brother. 

However, when this sage reached the verse, "You shall fear (ET) Hashem your G-d," he stopped. What could one possibly be required to fear alongside G-d. (Later, Rabbi Akiva taught that this occurrence of the word "ET" creates an obligation to honor Torah scholars.) 

Maharil notes that the sage did not have a similar problem with an earlier verse which says, "You shall love (ET) Hashem your G-d." It's easy to understand that one's love of G-d should require him to love G-d's "leading" servants (i.e., Torah scholars) as well. 

But how can we fear mortal man, especially Torah scholars? What will prevent us from deifying them? To this Rabbi Akiva explained that the word "ET" indicates inclusion, but it also indicates subservience (as in Sukkah 6a).Thus, the verse, "You shall fear (ET) Hashem your G-d," teaches us at once to fear Torah scholars but not to deify them.[Hamaayan]
Reprinted from the Parashat Korach 5778 email of whY I Matter, the parsha sheet of the Young Israel of Midwood edited by Yedidye Hirtenfeld.

Testing our Strengths
By Rabbi Eli J. Mansour
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The  Torah  in  Parashat  Korah  describes  the  revolt  waged  by  Korah  and  his  followers  against  the  authority  of  Moshe  and  Aharon. Korah  and  his  group  posed  to  Moshe  the  question,  “Madu’a  Titnas’u  Al  Kehal  Hashem” – “Why  do  you  elevate  yourselves  over  the  congregation  of  G-d?” Korah  accused  Moshe  of  asserting  his  authority  and  exerting  power  for  personal,  egotistical  interests,  for  prestige  and  glory. 

Just  two  weeks  ago,  in  Parashat  Behaalotecha,  we  read  the  Torah’s  description  of  Moshe  Rabbenu  as  “exceedingly  humble,  more  so  than  any  person  on  the  face  of  the  earth.” G-d  Himself  testified  to  the  fact  that  Moshe  was  the  precise  opposite  of  how  Korah  portrayed  him. Korah  charged  him  of  asserting  himself  out  of  a  desire  for  honor  and  power,  whereas  in  truth,  Moshe  was  more  humble  than  any  other  person  in  the  world. 

This  incident  teaches  an  important  lesson  about  the  way  we  are  tested  during  life. Namely,  our  patience  is  tested  specifically  in  our  areas  of  strength. If  a  person  pokes  fun  at  us  for  something  regarding  which  we  profess  no  skill  or  expertise,  it  doesn’t  bother  us.


But  it  is  when  we  are  challenged  in  the  area  in  which  we  feel  accomplished  that  our  patience  and  forbearance  are  tested.    As  a  Rabbi,  I  could  easily  ignore  an  insult  about  my  talents  as  a  softball  player. I  do  not  play  softball,  I  never  put  much  effort  into  honing  my  skills  in  the  sport,  and  I  never  thought  of  myself  as  much  as  a  softball  player. So  if  a  person  would  come  along  and  make  fun  of  me  for  being  a  lousy  player,  it  would  not  affect  me  too  much,  or  at  all.


But  if  somebody  would  come  along  and  challenge  my  ability  to  deliver  Torah  lectures,  which  is  precisely  the  field  in  which  I  have  invested  much  time  and  effort,  that  is  when  I  will  be  tested. This  is  when  I  might  be  naturally  inclined  to  feel  offended  and  get  angry,  and  must  find  the  inner  strength  to  ignore  the  insult.


Moshe  was  challenged  specifically  in  the  area  of  his  greatest  achievement  –  humility  –  and  he  passed  the  text  with  flying  colors,  ignoring  the  insult  and  proposing  a  way  to  prove  that  the  leadership  appointments  were  made  by  Hashem,  and  not  by  him. 

Our  areas  of  success  and  achievement  are  often  our  source  of  personal  pride,  and  it  is  thus  specifically  regarding  those  areas  that  we  are  emotionally  vulnerable. Since  they  provide  us  with  a  sense  of  satisfaction,  challenges  to  our  success  in  those  areas  tend  to  hurt. We  should  learn  from  Moshe’s  example  to  keep  at  our  emotions  at  bay,  and  to  have  the strength  to  ignore  insults  and  retain  our  dignity  in  the  face  of  unwarranted  criticism  and  scorn.
Reprinted from this week’s website of the Edmond J. Safra Synagogue of Brooklyn, where Rabbi Eli J. Mansour is the spiritual leader.

Rabbi Berel Wein on

Parshas Korach 5778
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In one of his more surprising and controversial statements, Maimonides posits that our great teacher and leader Moshe was subject to becoming angry at certain occasions during his 40-year leadership of the Jewish people. Being a leader, constantly in the public eye and subject to the human inclination to criticize leadership, no matter how able and enlightened it truly is, certainly can bring one to moments of deep frustration, agitation and anger.


In recounting the unwarranted rebellion and complaints of Korach and his followers against Moshe and Aharon, it is apparent that Moshe has become emotionally angry at what is happening. He asks of G-d to create, so to speak, a supernatural punishment for Korach and his followers. Perhaps it is the cumulative effect of the carping and negativity, the rebellions and sins that have marked the Jewish sojourn in Sinai that has finally sapped the patience and fortitude of Moshe.


There is no question that Korach and his group deserved this punishment, for we see that G-d, so to speak, concurred in bringing about their eventual fate. It is somewhat noteworthy to realize that Moshe who defended the Jewish people and prayed for the mitigation of their punishment when they sinned, though decisions were very severe in this instance, reacts in such a harsh and unforgiving manner. 
Even though Maimonides lists anger as being one of the two traits that one should go to an extreme to avoid,  this week's Torah reading is an example of the justifiable anger of Moshe.


Moshe is able to counter and even tolerate the sins of the Jewish people that stem from human weaknesses and desires. Most of the rebellions that appear in the Torah are of this nature. People complain and chafe under rules of diet, sexual probity and internal discipline. However, when there is a rebellion against G-dly order in society, when G-d’s will is reduced to political machinations and personal ambition, then the entire structure of Jewish life and the eternity of Israel is threatened.


Moshe, in his leadership role, correctly identifies that neither he nor his brother are the real targets of the rebellion of Korach and his followers. It is rather the entire value system and societal arrangement that G-d has ordained for the Jewish people to follow that is being attacked and undermined. If the basic structure of Jewish society crumbles, then there will be no chance of survival as a holy people and a kingdom of priests.


It is this realization, subtle as it may be and unpopular in the eyes of the masses, that kindles the frustration and anger of Moshe and forces him to ask that Korach and his followers become an example for all generations, for substituting G-d's will and wisdom with human political correctness and ambition. It is a painful lesson that this week's Torah reading teaches us, about the dangers of altering Jewish societal norms and leadership qualifications. But it is an important lesson for our times as well.

Reprinted from the Parshas Shlach 5778 website of Rabbiwein.com

Is a Private Community in Suburban New York Targeting Hasidic Jews

By Ari Feldman
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The first Hasidic couple to move to Highland Lake Estates alleges that on their first night in the new house, the head of the community’s homeowner’s association shined the headlights of his car into their home for twenty minutes. Other Hasidic families say they woke up to find their mailboxes vandalized or destroyed.


Once, the homeowner association’s vice president, Christopher Perrino, chased a prospective buyer out of the property, according to a lawsuit filed in late May.


“I know you guys are starting to come in here,” Perrino allegedly told another soon-to-be homeowner in the community. “You have to abide by the by-laws; you need to read the by-laws.”


“I’m the law,” Perrino allegedly added.


The plaintiffs — all ultra-Orthodox Jews — say the homeowner’s association and its officers are using everything from unfair fines to security 7checkpoints to try to force them out.


Several Hasidic villages in New York’s Hudson Valley, such as Kiryas Joel, are in protracted spats with neighboring communities. Their exploding populations have both forced their residents to move and driven fears of Hasidic expansion in the region. The people who leave the enclaves carry the stigma of their former address with them, and in some cases are targets of discrimination. But even though they’re coming from controversial locales, that doesn’t make it any less illegal to bully them out of a neighborhood, says the lawyer bringing the suit.


“We have a great deal of tension,” said Michael Sussman, a civil rights attorney who lives in the area. “That tension is making its way to and affecting the lives of individual people like my clients, who want to move outside of Kiryas Joel and live among other people.”


Perrino declined to comment for this story. Other members of the homeowner’s association referred the Forward to their lawyer, who said he was not in a position to comment because he had not reviewed the complaint.


Highland Lake Estates is located in the village of Woodbury. It’s the picture of suburbia, with Lanes, Courts and Circles bordered by evenly spaced saplings. Its several dozen homes, listed for upwards of half a million dollars, sit on wide, manicured lawns.


Less than five minutes away by car is Kiryas Joel — the insular Hasidic community that is more densely populated than the borough of Queens, according to 2017 estimates from the U.S. Census. In 2020, the village will formally secede from its parent township, becoming the first exclusively ultra-Orthodox town in the country.


Hasidic Jews initially flocked to Kiryas Joel in the 1970s to form the kind of tight-knit shtetls that incubated their movement in Eastern Europe. As their populations exploded, they came into conflict with nearby communities over resources and funding. The municipalities have accused the Hasidic villages of commandeering local water sources and wrestling control of school boards, among other intrusions.


But the population growth has also pushed Hasidic Jews to look for housing in nearby secular communities. Local governments, fearing a takeover, have in some cases turned to exclusionary rule-making to keep Hasidic Jews out.


The suit brought against the Highland Lake Estates Homeowner’s Association alleges a pattern of bullying by the association’s officers going back to 2016. The plaintiffs include eight people who currently own homes in Highland Lake Estates, one prospective buyer who soured on the community and two real estate agents.


The case, which was filed in the Southern District of New York, does not have any hearings scheduled yet.


Some of the complaints mirror dust-ups in nearby communities. Highland Lake Estates allegedly amended its bylaws to effectively outlaw eruvs, the boundaries installed by Orthodox Jews that allow them to carry and push things on the Sabbath. In one case, the suit contends, a Hasidic man had to remove the eruv he set up in his front yard lest he be fined $10,000. (The community allows seasonal holiday decorations, like those for Christmas.) 


The community also allegedly prohibited realtors from showing homes on Sundays — the only day during the week when religious Jews can view houses, because they are working during the week, and are prohibited from driving on the Jewish Sabbath, which is Saturday. Another allegation states that the community prohibited using any property for prayer, which meant that Hasidic residents had to walk at least forty minutes to the nearest synagogue for services.


Sussman says that the behavior of the Homeowner’s Association’s board is “an absolute disgrace” — and indicative of how much anxiety there is in the region over Hasidic Jews.


Non-Hasidic residents worry that Hasidic expansion could devalue their property, Sussman said. The lawyer, who represented the NAACP in a landmark housing case that lasted nearly three decades, compared the residents’ concerns to rampant block-busting in urban communities the 1960s, when white residents feared an influx of African-American neighbors.


But Sussman says that just because there are villages like Kiryas Joel that are exclusively Hasidic, does not mean that every place a Hasidic person lives will go the same way.


“The idea that a certain number of Hasidic people mov[e] into a neighborhood, and that then has to define the entire neighborhood and everyone has to leave — I don’t follow that logic,” he said.


Sussman said that this case is similar to other complaints he knows about. He says that his firm is investigating three other municipalities in Orange County and neighboring Rockland County for discrimination against current and prospective Hasidic residents. He declined to say whether his firm will be bringing a complaint based on those investigations anytime soon.


“We’re in a dangerous time in terms of inter-group relations in this country,” Sussman said.

Reprinted from the June 6, 2018 email of The Forward.
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